Pouzita literatura - Gandhiho spisy:

Sebrané spisy Mahatmy Gandhiho (psal v angli¢tingé, ale i v gudzaratstiné a
hindstiné) maji celkem 98 svazkd vétSinou po vice nez 500 strankach;
http://www.gandhiserve.org/cwmg/cwmg.html

The Collected Works of Mahatma Gandhi (CWMG), The Publications Division,
Ministry of Information and Broadcasting, Government of India, Navajivan Trust,
Ahmedabad 1960-1981

Vétsinu textu tvofi chronologicky sefazené ¢lanky, rozhovory, soudni spisy, projevy.
Gandhiho dila vydana jiz dfive formou knih tvofi celkové nepatrnou ¢ast CWMG.

Mohandas Karamc€and Gandhi — Hind svaradz / Indicka samosprava
Spolecensko-ekologicka edice, Nakladatelstvi DopInék, Brno 2003), Navajivan Trust
1938, sepsano jako Gandhiho knizni prvotina 1909 v gudzZaratstiné

M. K. Gandhi — Hind Swaraj and other writings, pp.208 (+ Editor’s Introduction etc.
Ixxvii), Edited by Anthony J. Parel, Cambridge University Press, 1997

Toto je Gandhiho kromé& novinovych ¢€lanka prvni, programové ((a ne zcela zralé))
dilo. Ono britské vydani ma dobry uvod a pfipojuje nékolik uryvk( z Gandhiho
mnohem pozdéjSich spist nebo vyjadfeni.

M. K. Gandhi — Satyagraha in South Africa, Translated from the Gujarati by Valji
Govindji Desai, Navajivan Publishing House, Ahmedabad (1928) 1961 (348 pp.)

M. K. Gandhi — An Autobiography or The Story of My Experiments with Truth,
Translated from the original in Gujarati by Mahadev Desai, Navajivan Publishing
House, Ahmedabad (404 stran, je t€z na internetu)

Ony predeslé dvé knihy z vézeni popisuji ¢iny Gandhiho mladi, usili o povzneseni
indické komunity v Jizni Africe a poCatky vefejného pusobeni v Indii. Prvni se
soustiedi vice na Gandhiho politickou praci, a hnuti Indd za dastojnost, druha vice
na jeho duchovni vyvo;.

(Ona autobiografie MUj zivot z Ceského vydani 1931 je bohuzel nepfili§ souvislym
vybérem kapitol z obou knih a tvofi ani ne tfetinu celkového rozsahu téchto knih)

Za mnoho sbirek Gandhiho myslenek a postreht napriklad:
The Message of Mahatma Gandhi, Compiled and edited by U. S. Mohan Rao,
Publications Division, Ministry of Information and Broadcasting, Government of India,
Delhi 1968

M. K. Gandhi — For Pacifists, Navajivan Publishing House, Ahmedabad (1949) 1971

All Men Are Brothers, Life and Thought of Mahatma Gandhi as Told in His Own
Words, Compiled and Edited by Krishna Kripalani, Unesco, Paris-Lausanne 1958

Gandhiji's Correspondence with the Government 1942-44, Navajivan Publishing
House, Ahmedabad (1945) 1957


http://www.gandhiserve.org/cwmg/cwmg.html

Sekundarni literatura:

Arne Naess — Gandhi og Atomalderen, Universitetsforlaget Oslo — Bergen, 3. opplag
1961 (- starSi verze norsky)

The Selected Works of Arne Naess, Volume V — Gandhi and Group Conflict,
Explorations of Nonviolent Resistance, Satyagraha; Springer, Dordrecht, 2005 (tato
aktualizovana verze v angli¢tiné byla poprvé publikovana roku 1974
v Universitetsforlaget Oslo)

Eknath Easwaran — Gandhi Clovék, pfibéh jeho transformace [Gandhi, the Man],
Volvox Globator, Praha, 1999, ISBN 80-7207-270-6

Charles Chaplin — My Autobiography, Simon and Schuster, New York 1964

Jaroslav Strnad, Jaroslav Filipsky, Jaroslav Holman, Stanislava Vavrouskova - Dé&jiny
Indie, Nakladatelstvi Lidové noviny, ISBN: 80-7106-493-9, 1186 stran, Praha 2002

Otakar Hulec — Dégjiny Jizni Afriky, Nakladatelstvi Lidové noviny, Praha 1997, ISBN
80-7106-247-2 (345 stran)

William Beinart — Twentieth-century South Africa, Oxford University Press, 1994, 293
pp, ISBN 0-19-289239-8

B. M. Bhatia — Famines in India, A Study in Some Aspects of the Economic History of
the Economic History of India,

New India Press, New Delhi, 1963

P. S. Jayasinghe, Asia Publishing House, New York

The Cambridge Economic History of India, Volume | — II, Tapan Raychaudhuri, Irfan
Habib, Dharma Kumar, Meghnad Desai, Cambridge University Press, 1982-1989,
ISBN 0-521-22692-9

Paul Williams — Indian Philosophy (p.793-847); in: Philosophy 2, Further through the
Subject, Edited by A.C. Grayling, Oxford University Press, London and New York,
1998, ISBN 0-19-875178-8 (Pbk.)

Jayandra Soni — Manifoldness, Jaina Theory of (p.77-81); in: Routledge
Encyclopedia of Philosophy, Volume 6, General Editor Edward Craig, Routledge,
London and New York 1998, ISBN: 0415-18707-9

Padmanabh S. Jaini — The Jaina Path of Purification, Motilal Barnasidass Publishers
Private Limited, Delhi, ((1979) 1998), ISBN: 81-208-1578-5

Amrita Chandra (Shrimat Amrita Chandra Suri) — Purushartha Siddhyupaya, Edited
with an Introduction, Translation, and Original Commentaries in English by Ajit
Prasada, Published by Abhinandan Prasada Jindal, The Central Jaina Publishing
House, Ajitashram, Lucknow (India), 1933 (dzinisticky text v Klementinu z Gandhiho
obdobi)



Bhagavadgita, prelozil Jan Filipsky a Jaroslav Vacek, Odeon, Praha, 1976

Michael Oakeshott (1901-1990) — On being conservative (1956) (str. 407-437) —
zejména Cast ,One” (str. 407-412); in: Michael Oakeshott — Rationalism in politics
and other essays, New and expanded edition, Liberty Fund, Indianapolis 1991, ISBN
0-86597-095-5, ISBN 0-86597-094-7 (hardcover)

John R. Searle - The Construction of Social Reality, Penguin Books, London (1995)
1996, ISBN 0-14-023590-6

Lee Kuan Yew - From Third World to First, The Singapore Story: 1965-2000,
HarperCollins Publishers Inc., New York 2000, ISBN 0-06-019776-5

Atanu Dey — Lee Kuan Yew on India a nesCetné dalSi blogy na siti

Poznamky, vysveétlivky, citace

Jiz_jako chlapec mél Gandhi vzacnou prilezitost naslouchat vzajemnym diskusim
prisluSnikl _ rdznych vyznani, které poradal jeho otec. Gandhi nalezel
K viSnuistickému okruhu hinduismu, ale kromé pravnickych a indickych filosofickych a
nabozenskych textl, predevSim Bhagavadgity, se dostal mezi jinym i k Cetbé Bible,
Koranu, Sokratovy obrany, Ruskina, Thoreaua, Tolstého a spist o vegetarianstvi.
biografické a historické udaje:

M. K. Gandhi — Satyagraha in South Africa (cela kniha)

M. K. Gandhi — An Autobiography, Part I-IV (cela kniha - str. 1-381)

Eknath Easwaran — Gandhi Clovék, pfibéh jeho transformace [Gandhi, the Man]
Otakar Hulec — Dé&jiny Jizni Afriky

William Beinart — Twentieth-century South Africa

encyklopedické prameny

a dalSi historicka literatura

Od nenasilnych dzinistl prevzal i tezi, Zze lidé jsou schopni pravdu poznat nanejvys
CasteCné a jen ze specifickych a omezenych Uhlu pohledu. Je naopak troufalé, aby
jakékoli vyznani, kniha Ci jakakoli skupina lidi vznaSela narok na vlastnictvi absolutni
pravdy, natoz aby ji pak je$té vnucovala ostatnim. ...

Ani svédomi proto neni pro vS8echny stejné: muze byt dobrym voditkem pro jednani
jednotlivce, ale ten nemlze a nesmi predepisovat tém, ktefi dospéli k jinym zavérim,
co maiji délat a poruSovat tak svobodu jejich svédomi.

Pfed odplutim do Londyna Gandhi sliboval, Zze se v ciziné nedotkne masa, vina a Zen
i za garance dzinistického mnicha. V mladi téZz obdivoval pfitele dZinistu jménem
Raychandbhai Mehta (1868-1901), znamému svym stoupencim jako Srimad
Rajacandra z Gudzaratu a dopisoval si s nim i z Jizni Afriky.

kromé& mnoha jinych pramen( i v:

Young India, 23.9.1926; in: The Selected Works of Arne Naess, Volume V — Gandhi
and Group Conflict, Explorations of Nonviolent Resistance, Satyagraha, p.4

From Yeravada Mandir: Ashram Observances, str. 55; M. K. Gandhi; Navajivan
Publishing House, Ahmedabad: ... The one Religion is beyond all speech. Imperfect
men put it into such language as they can command, and their words are interpreted




by other men equally imperfect. Which interpretation is to be held to the right one?
Everybody is right from his own standpoint, but it is not impossible that everybody is
wrong. Hence the necessity of tolerance, which does not mean indifference to one’s
own faith, but a more intelligent and purer love of it. ...
Young India, 25.9. 1924: Truth is the exclusive property of no single scripture.
Young India, 6.10. 1921: Hinduism is not an exclusive religion. In it there is room for
the worship of all the prophets in the world. It is not a missionary religion in the
ordinary sense of the term. It has no doubt absorbed many tribes in its fold, but this
absorption has been of an evolutionary, imperceptible character. Hinduism tells
everyone to worship God according to his own faith or Dharma, and so it lives at
peace with all the religions.
Young India, 17.4. 1924: | have repeatedly observed that no school of thought can
claim a monopoly of right judgment. We are all liable to err and are often obliged to
revise our judgments. In a vast country like this, there must be room for all schools of
honest thought. And the least, therefore, that we owe to ourselves as to others is to
try to understand the opponent’s view-point, and, if we cannot accept it, respect it as
fully as we expect him to respect ours.

O dzinismu i néco ze soucasné literatury:
Jainism makes a clear distinction between knowledge of an entity as a whole and a
knowledge of a part or an aspect of an entity. ... Complete knowledge of an entity,
simultaneously grasping it in all its modes and in all possible ways, occurs only in the
case of beings unhindered by karma and is a sign of omniscience. In the case of
human knowledge, which is restricted to the functions of sense organs whose
capacities are impeded by karma, only partial knowledge is possible. The doctrine of
standpoints thus represents the various kinds of partial knowledge accessible to
human beings. It serves two functions: it facilitates analyses of objects of inquiry and,
when applied to other schools of thought, it enables Jainism to classify the partial
truths of those schools in terms of one or the other standpoint. ... The second aspect
of Jaina theory of manifoldness, which is correlated with the theory of standpoints,
represents statements or predications about an object that can be made from only
one specific point of view. Jayandra Soni, p.79-80; in: Routledge Encyclopedia of
Philosophy, Volume 6 (1998)
The Buddha’s method was one of withdrawal from philosophical disputes, for he
avoided committing himself to any extreme view. But Mahavira’s method was one of
commitment, for he attempted to understand the points of view of the fighting parties
(in a philosophical dispute) so that their dispute could be resolved and reconciled.
Thus, the essence of the anekantavada lies in exposing and making explicit the
standpoints or presuppositions of the different philosophical schools. Matilal (1981),
p.23; quoted in: Jayandra Soni (1998), p.78
Central to Jainism as a religion and an ethical system is non-violence or non-
harming, and it is plausible to see the doctrines of anekanta and syat as non-harming
extended into the areas of philosophy. Anekantavada is the doctrine of manifoldness,
that reality is actually infinitely complex. Reality, and any existent, has infinite facets.
Thus any attempt to capture things in formulas as being simply (exclusively) x, or
simply not x, etc. is going to be only partially true at the most. Looked at another way,
alternative formulas would be equally true. Hence syadvada — the doctrine of its
being the case ‘from a certain point of view’. Look that the Jaina approach is
inclusivist, each perspective is true, but only true from a certain point of view.
Williams, p.838-839;



Asi i kvlli preklenuti konfesijnich konfliktd Boha ztotoznoval pfedevSim s pravdou,
aby pak mohl viru pfipisovat téméF kazdému, vcetné buddhistl, dZinistd a
nedestruktivnich ateistl a povazovat je za ,hledace pravdy”.

M. K. Gandhi — An Autobiography, Part V, Farewell (str. 382-383)

mozna nejdukladnéjsi argumentaci provedl Gandhi v roce 1931 v listu Young India —
dne 31.12.

Young India, 31.12. 1931: / would say with those who say ‘God is love,” God is love.
But deep down in me | used to say that though God may be love, God is Truth above
all. If it is possible for the human tongue to give the fullest description of God, | have
come to the conclusion that God is Truth. Two years ago | went a step further and
said that Truth is God. You will see the fine distinction between ‘God is Truth” and
‘Truth is God’". | came to that conclusion after a continuous and relentless search
after truth which began fifty years ago. | then found that the nearest approach to truth
was through love. But | also found that love has many meanings in English language
and that human love in the sense of passion could become a degrading thing. |
found, too, that love in the sense of ahimsa had only a limited number of votaries in
the world. But | never found a double meaning in connection with truth and even
atheists have not demurred to the necessity of power of truth. But in their passion for
discovering truth, atheists have not hesitated to deny the very existence of God —
from their own point of view rightly. It was because of this reasoning that | saw that
rather than say that God is Truth, | should say Truth is God ... Add to this the great
difficulty, that millions have taken the name of God and in His name committed
nameless atrocities. Not that the scientists very often do not commit atrocities in the
name of Truth ....... For these and many reasons | have come to the conclusion that
the definition — Truth is God — gives me the greatest satisfaction. And when you want
to find Truth as God, the only inevitable means is love, that is non-violence, and since
| believe that ultimately the means and ends are convertible terms, | should not
hesitate to say that God is Love. ...

Duchovni virtuoz Gandhi pokladal naboZenstvi za osobni zaleZitost, kterd se do
politiky plést nesmi. Harijan, 9.8. 1942: Religion is a personal matter which should
have no place in politics.

D. G. Tendulkar — Mahatma, life of Mohandas Karamchand Gandhi VII, 264
(Bombay, 1953); citovano z: All Men Are Brothers, Life and Thought of Mahatma
Gandhi as Told in His Own Words, str. 79: If | were a dictator, religion and State
would be separate. | swear by my religion. | will die for it. But it is my personal affair.
The state has nothing to do with it. The state would look after secular welfare, health,
communications, foreign relations, currency and so on, but not your or my religion.
That is everybody’s personal concern.

Stat musi byt zcela sekularni a nesmi dokonce poskytovat podporu zadné cirkevné
vedené vzdélavaci instituci. Harijan, 31.8. 1947: The state is bound to be wholly
secular. | go so far as to say that no denominational educational institution in it
should enjoy State patronage.

Gandhi sam ochotné pfiznaval vlastni omyly a chyby, mival nad sebou humorny
nadhled ...

Za mnoho pasazi, prozrazujicich Mahatmuav humorny nadhled nad sebou samym
uvedu jednu, vztahujici se k dobé, kdy Gandhi dostal z verbovani Indi do valky
prujem a uplavici:




Whilst | lay thus ever expectant of death Dr. Talvalkar came one day with a strange
creature. He hailed from Maharashtra. He was not known to fame, but the moment |
saw him | found that he was a crank like myself. He had come to try his treatment on
me. He had almost finished his course of studies in the Grant Medical College
without taking the degree. Later | came to know that he was a member of Brahmo
Samaj. Sjt. Kelkar, for that is his name, is a man of an independent and obstinate
temperament. He swears by ice treatment, which he wanted to try on me. We gave
him the name of ‘Ice Doctor’. He is quite confident that he has discovered certain
things which have escaped qualified doctors. It is a pity both for him and me that he
has not been able to infect me with his faith in his system. | believe in his system up
to a certain point, but | am afraid he has been hasty in arriving at certain conclusions.
M. K. Gandhi — An Autobiography, Part V, chapter XXVIII (str. 343)

... dle vlastnich slov provadél ,misionarskou praci® nanejvysS vlastnim pfikladem a
diskusemi s hledajicimi.

| have known only one way of carrying on missionary work, viz., by personal example
and discussions with searchers for knowledge.

M. K. Gandhi — An Autobiography, Part IV, chapter VI (str. 199)

JeZiSovo poselstvi pry bylo hrubé pfekrouceno hlavné ,podporou” fimského cisafe a
proménilo se az na menSi vyjimky na ,imperialistickou viru®.

D. G. Tendulkar — Mahatma, life of Mohandas Karamchand Gandhi IV, 95 (Bombay,
1952); citovano z: All Men Are Brothers, Life and Thought of Mahatma Gandhi as
Told in His Own Words, str. 46

But today | rebel against orthodox Christianity, as | am convinced that it has distorted
the message of Jesus. He was an Asiatic whose message was delivered through
many media and when it had the backing of a Roman emperor, it became an
imperialist faith as it remains to this day. Of course, there are noble but rare
exceptions, but the general trend is as | have indicated.

Gandhi nicméné — pravé po vzoru JeziSe - urazky ihned spolkl, rany neoplacel,
utoCnikim okamzité odpoustél, pozemské poklady rozdaval nebo nechaval
ochranovat pro horSi ¢asy komunity a jako politik ochotné nastavoval druhou tvar,
kterou ovSem €asto chranily zastupy jeho stoupencl. S protivnikem byl ochoten jit ne
jednu mili, ale dvé.

VySe zminéna autobiograficka a historicka literatura

Narazka na evangelijni: Kdo té donuti k sluzbé na jednu mili, jdi s nim dvé. Matous 5,
41

Zadné pravo nelze ustavit zvnéjSku, dopracovat se k jeho skute&nému vyuZiti se da
jen skrze plnéni povinnosti, pfiemz jednotlivec musi zprvu umeét jen a pouze pinit
povinnosti.

M. K. Gandhi — Constructive Programme: Its Meaning and Place (str. 170-181); in:
Hind Swaraj and other writings, str. 175-176 (CW 75: 146-66)

Young India, 8.1.1925; in: The Message of Mahatma Gandhi, str. 86: The true source
of rights is duty. If we all discharge our duties, rights will not be far to seek. If leaving
duties unperformed we run after rights, they will escape us like will-o’-the-wisp. The
more we pursue the farther they will fly. The same teaching has been embodied, by
Krishna, in the immortal words: ,Action alone is thine. Leave then the fruit severely
alone.” Action is duty; fruit is the right.




Gandhi jiz v Jizni Africe ob8anské zavazky ke spoleénosti vzorné plnil. Vyzyval bilé“
a Indy v tisku k vzajemnému porozumeéni a hajil nejen dustojnost Indl, ale vyzyval je i
k zachovavani hygieny a Gistoty.

rozsahlé pasaze CW, mj. téz Satyagraha in South Africa, , téZ chapter VI, kolem str.
47:

M. K. Gandhi — An Autobiography, téz Part IV, chapter XIV, str. 215-217

| kdyZ se s valeEnymi akcemi Angli¢ant zrovna neztotozrioval, po vypuknuti burské
valky s prateli nabidne ke vSeobecnému prekvapeni uradim dobrovolnou pomoc
Indd.

M. K. Gandhi - Satyagraha in South Africa, téZ chapter IX (str. 68-79), a M. K. Gandbhi
— An Autobiography, Part I, chapter X (str. 161-162)

Pfi moru v Johannesburgu organizuje zachranné prace a osobné oSetfuje umirajici.
M. K. Gandhi — An Autobiography, Part IV, chapter XV-XVII (str. 217-222)

Sila pravdy — viz nize

Po 20 let byl Gandhi velice dobife honorovanym advokatem a vyreSil stovky pripadu.
Jiz_prvni velky pripad v Jizni Africe jej naudil nehnat spory mezi Indy k soudu, ale
Setfit jim prostfedky, diskrétné a nestranné seznamovat sporné strany s celkovou
situaci a se zajmy, opravnénymi pozadavky a realnymi moznostmi strany druhé. Byl
neuplatny a mival radost ze vstficnych feSeni, kdy se u ucastnikll sporu projevilo
lepSi ja.

M. K. Gandhi — An Autobiography, Part II, kap. XIV (str. 97-100) (a dalSi €asti knihy)

Gandhi se ohrazoval proti oznaCovani jeho pozdéjSiho hnuti za ,pasivni rezistenci Ci
odpor®, pod touto hlaviCkou se pry €asto skryva oportunismus slabSiho. UzZivani nasili
jako politicky prostfedek odmital tim spiSe pfi eventualni prevaze a své hnuti téz
nazval satjagraha — drzeni se pravdy, ale i sila i pevnost v pravdeé.

M. K. Gandhi — Satyagraha in South Africa, chapter XIll — str. 111-115 Téz Wikipedia:
Gandhi described it as follows: Its root meaning is holding onto truth, hence truth-
force. | have also called it love-force or soul-force. In the application of satyagraha, |
discovered in the earliest stages that pursuit of truth did not admit of violence being
inflicted on one’s opponent but that he must be weaned from error by patience and
sympathy. For what appears to be truth to the one may appear to be error to the
other. And patience means self-suffering. So the doctrine came to mean vindication
of truth, not by infliction of suffering on the opponent, but on oneself.

(neni jednoznalny preklad, i Gandhi uziva vice obratd, proto to jsem to vickrat
v textu opsal)

Postavit se pred hlaven déla vyzaduje podstatné vétsSi statenost nez z néj strilet na
ostatni. M. K. Gandhi — Hind Swaraj and other writings, XVII — str. 93-94

viiwv s

nasili.
Naess — Gandhi and Group Conflict, str. 5



Young India, 15.11. 1928: It is my firm conviction that nothing endearing can be built
upon violence.

Harijan, 1.6. 1947: To answer brutality with brutality is to admit one’s moral and
intellectual banktrupcy and it can only start a vicious circle.

Hitler, Mussolini_a Stalin s veSkerym nasilim a zastrasovanim pry nebudou mit tak
dlouhodoby vliv jako laskavy Buddha.

Pyarelal, N. — Mahatma Gandhi: The Last Phase, 2 vols. Ahmedabad: Navajivan -
citovano z: Arne Naess, Volume V — Gandhi and Group Conflict, str.63

Nasili téz Skodi vladnoucimu i ovladanému, nenasili a laska prospiva obéma.

Young India, 20.5. 1926: And the sufferings of war harm both the parties. The
sufferings in following the way of peace must benefit both. They will be like the
pleasurable travail of a new birth.

Gandhiji's Correspondence with the Government 1942-44, Foreword (7.3.1945,
Sevagram) str. xiii: A jailer is as much a prisoner as his prisoner. There is no doubt a
difference. From my point of view he is worse. If there is a day of Judgment, i.e. if
there is a Judge whom we do not see but who nevertheless is much more truly than
we exist for a brief moment, the judgment will go hard against the jailer and in favour
of the prisoners.

Young India, 12.3. 1931: | venture to suggest in all humility that if India reaches her
destiny through Truth and Non-violence, she will have made no small contribution to
the world peace for which all the nations of the earth are thirsting, and she would also
have, in that case, made some slight return for the help that those nations have been
freely giving her.

Gandhi vzpominal, jak mu v détstvi po pisemném pfiznani otec se slzami v odich
odpustil kradez nahrdelniku.
M. K. Gandhi — An Autobiography, Part I, kap. VIII (str. 18-20)

Jak i &ast bilych JihoafriCand mu pomahala a podporovala jeho hnuti a jak mu
zachranili_zivot poté, co jej radikalni Indové zbili na ulici Johannesburgu do
bezvédomi.

M. K. Gandhi — Satyagraha in South Africa, kap. XXII (str. 158-173)

Soucasny norsky filosof Arne Naess, autor jednoho z nejdukladnéjSich rozboru
Gandhiho _mysleni, poukazuje na jeho promyslené usili ne o absolutni odstranéni
nasili, ale o jeho minimalizaci — k lidem i zvifatdm. Na rozdil od mnoha pfisnéjSich
indickych asket(, stranicich se svéta, byl v§ak asi nejméné nasilnym &lovékem, ktery
kdy bezprostfedné tahal za nitky velké politiky. Ohniska konfliktd pfimo vyhledaval,
nasili predchazel a dokazal je vzdy zastavit. téz:

Arne Naess, Volume V — Gandhi and Group Conflict, Explorations of Nonviolent
Resistance, Satyagraha, str. 41 (SirSi vyklad str. 38-46 aj.)

Arne Naess — Gandhi og Atomalderen, str. 16-17; 36-38 - str. 36:

Gandhi sgkte alltid mot konfliktens sentrum. Han harte til en liten gruppe vismenn, de
som kalles ,karma-yogi“. Karma-yogi er et navn for en yogi som sgker de hgyeste
mal gjennom handling. Han trekker seg ikke tilbake, men blir staende midt i
fellesskapets handlingsfelt. Han sgker & redusere vold generelt, ikke bare & redusere
egen vold. Ensomhet duer ikke.




Kromé punti¢karsky dikladné prace, peclivé vedeného ucetnictvi, osobni skromnosti
a askese imponoval tim, jak ochotné mluvil s kazdym a kolik pfiznived z
nejruznéjSich stran si ziskaval.

(citace odjinud, nevzpominam si: Carefully kept accounts are a sine qua non for any
organization. Without properly kept accounts it is impossible to maintain truth in its
pristine purity.)

M. K. Gandhi — Satyagraha in South Africa, kapitola XIV, str. 122: | note down the
fact that we were so punctilious in keeping the accounts of the deputation that we
preserved even such trifing vouchers as the receipts for the money spent in the
steamers upon, say, soda water.

Young India, 6.7. 1921: If we do not account for every single pie we receive and do
not make a judicious use of the funds, we shal deserve to be blotted out of public life.
M. K. Gandhi — Satyagraha in South Africa, str. 202: The public should be the bank
for all public institutions, which should not last a day longer than the public wish. An
institution run with the interest of accumulated capital ceases to be amenable to
public opinion and becomes autocratic and self-righteous.

Pritom pies trpélivé snaseni urazek a protivenstvi od svych ustfednich pozadavki na
ochranu dustojnosti ani o pid neustupoval, ledaze snad jeho vlastni pfivrzenci
porusili zasadu nenasili.

Mj.: M. K. Gandhi — Satyagraha in South Africa, str. 209-210

nejznameéjSim pfipadem poruseni zasady nenasili byly udalosti z r. 1922 ve vesnici
Cauri Caura, kde dav, ktery jesté nevstfebal Gandhiho zasady nenasili zapalil
obkli€enou policejni stanici a Gandhi nasledné zastavil svou kamparni.

V ptfipadé potreby je tfeba se i za cenu osobnich nevyhod nebo nebezpeci bez zasti
postavit silnéjSimu.

Harijan, 17.11. 1946: Thus the votary must refuse to be cowed down by his superior,
without being angry. He must, however, be ready to sacrifice his post, however
remunerative it may be. Whilst sacrificing his all, if the votary has no sense of
irritation against his employer, he has ahimsa of the brave in him.

Zprvu je vSak tfeba vyjednavat, obracet se k vefejnému minéni — a teprve pak se
uchylit k satjagraze. Satjagrahin vposledku poslechne vnitini hlas, jedna dle svého
svédomi_a demonstruje svou nevinu ochotou trpét — zejména vézenim nebo
dobrovolnou hladovkou.

Selections from Gandhi, by Nirmal Kumar Bose, 34, Published by Navajivan
Publishing House, Ahmedabad 1948; citovano z: All Men Are Brothers, Life and
Thought of Mahatma Gandhi as Told in His Own Words, str. 89: Passive resistance is
a method of securing rights by personal suffering; it is the reverse of resistance of
arms. When | refuse to do a thing that is repugnant to my conscience, | use the soul-
force ... If I do not obey the law and accept the penalty for its breach, | use soul-force.
It involves sacrifice of self.

Harijan, 26.7.1942: Fasting unto death is an integral part of satyagraha programme,
and it is the greatest and most effective weapon in its armoury under given
circumstances ... Non-violence in its positive aspect as benevolence (I do not use the
word love as it has fallen into disrepute) is the greatest force because of the limitless
scope it affords for self-suffering without causing or intending any physical or material
injury to the wrong-doer. The object always is to evoke the best in him. Self-suffering
is an appeal to his better nature, as retaliation is to his baser.




Harijan, 5.11. 1938: A satyagrahi goes to prison, not to embarass the authorities but
to convert them by demonstrating to them his innocence. You should realize that
unless you have developed the moral fithess to go to prison, which the law of
satyagraha demands, your jail-going will be useless and will bring nothing but
disappointment in the end.

Young India, 20.10. 1927: Since satyagraha is one of the most powerful methods of
direct action, a satyagrahi exhausts all other means before he resorts to satyagraha.
He will therefore constantly and continually approach the constituted authority, he will
appeal to public opinion, state his case calmly and coolly before everybody, who
wants to listen to him, and only after he has exhausted all these avenues will he
resort to satyagraha. But when he has found the impelling call of the inner voice
within him and launches out upon satyagraha he has burnt his boats and there is no
receding.

Nesmi klamat, provokovat, urazet nebo zamérné poskozovat protivnika: ma odpuarce
ne pretrumfnout, ale pfesvéddit.

napfiklad in: Correspondence on Sir Reginald Maxwell’s Speech, Detention Camp
21st May, 1943, str. 69; in: Gandhiji’s Correspondence with the Government 1942-44
- str.58-70

| never despair of converting any person even an official of the hardest type. General
Smuts was converted or say reconciled as he declared in his speech introducing the
bill giving relief in terms of the settlement arrived at between him and me in 1914.
nebo: D. G. Tendulkar — Mahatma, life of Mohandas Karamchand Gandhi V, 273
(Bombay, 1952); citovano z: All Men Are Brothers, Life and Thought of Mahatma
Gandhi as Told in His Own Words, str. 106

| must continue to argue till | convert opponents or | own defeat. For my mission is to
convert every Indian, even Englishmen and finally the world, to non-violence for
regulating mutual relations whether political, economic, social or religious.

V tom Mahatma (velky duch) Gandhi uspél na vytenou: sami Britové jej v nedavné
anketé BBC zvolili za nejvétSi osobnost uplynulého tisicileti.
sit: Gandhi Millenium BBC

Jakou tihu nést nemusel

Mlady historik Agarja Kripalani pfi prvnim setkani vytkl po projevu Gandhimu, Ze o
déjinach nevi vibec nic: zadny narod se pry jesté bez nasili neosvobodil. Mahatma s
usmeévem opadil, Ze déjiny nezna on, kdyz si mysli, Ze co se nestalo v minulosti, se
nemuze stat v budoucnu. Eknath Easwaran — Gandhi Cc&lovék, pribéh jeho
transformace, str. 40

viz téZ: To believe that what has not occurred in history will not occur at all is to argue
disbelief in the dignity of man. M. K. Gandhi — Hind Swaraj and Other Writings, XIV,
str. 74

| kdyz Gandhi vnitfné proménil _mnoho lidi a mnohokrat zamezil nenavisti a
vzajemnym bojum, stoprocentni tihu politické zodpovédnosti, zejména ohledné
obrany statu proti vnéjSimu napadeni, na svych bedrech nikdy nést nemusel. Nemél
moc _prilezitosti vidét zemé, kde vladci nikomu jinému vybudovani charismatu
nedovoli. Nedokazal si predstavit, co znamena vlada teroru se soubéznou moderni




propagandou Vv podminkach informacni blokady. Churchill se dokazal postavit
k totalitnim systémum bezesporu pohotovéji a adekvatnéji.

| kdyz Gandhi zpovzdali nékdy vyzyva nejen Indy, ale i Brity, aby pustili Nacisty nebo
Japonce do zemé, ale nespolupracovali s nimi, obCas pfizna svou neobeznamenost
se situaci, napf. v Harijan, 25.8. 1940: ,We cannot visualize how you will stand non-
violently against a foreign invasion.“ | cannot draw the whole picture to you because
we have no past experience to fall back upon and there is no reality facing us today.
Nebyl si také jist efektivnosti nenasilného odporu za rdznych okolnosti, napf.
v Harijan, 13.4. 1940: The underlying belief in either case is that even a Nero is not
devoid of a heart. The unexpected spectacle of endless rows upon rows of men and
women simply dying rather than surrender to the will of an aggressor must ultimately
melt him and his soldiery. Practically speaking there will be probably no greater loss
in men than if forcible resistance was offered; there will be no expenditure in
armaments and fortifications. ... It gives me ineffable joy to make experiments proving
that love is the supreme and only law of life. Much evidence to the contrary cannot
shake my faith. Even the mixed non-violence of India has supported it. But if it is not
enough to convince an unbeliever, it is enough to incline a friendly critic to view it with
favour.

Harijan, June 21, 1942: Complete independence frees India’s energies, frees her to
make her contribution to the world crisis. Today's allies are carrying the burden of a
huge corpse — a huge nation lying prostrate at the feet of Britain ...

Mnoho dal$ich a pro Cecha nepochybné& naivnich pasazi, jak mély ostatni narody
véetné Cechl otevfit dvefe totalitnim tyranim, najdeme in: M. K. Gandhi — For
Pacifists, str. 71-92

Nasi_obdivovatelé némecké filosofie si po Cetbé Gandhiho téZ mohou zkorigovat
predstavy o jejim ,svétodéjném® vyznamu. Gandhi nemél pfed rokem 1918 pfileZitost
se na vlastni ocCi_seznamit s némeckym idealismem, realpolitikou, ani_némecky
didkladnou genocidou domorodych kmenud v nedaleké Namibii.

Narazka na jeden z ustfednich konceptl Hegelovy Filosofie déjin

Obecné znamy fakt. V nékterych pramenech stoji, Ze némecti kolonizatofi v dnesni
Namibii vyhubili az 90% lidi jednotlivého kmene bud pfimymi popravami anebo tim,
Ze je vyhnali do pousté a nepoustéli je k napajedlim. V popularni Kronice 20. stoleti
(Fortuna Libri, Praha 2007) ¢tenaf najde ¢lanek o nelitostném vyvrazdovani Herert
na str. 52 (1904)

Za Britl se zlepSila distribuce zbozi v Indii, ale zvySil se i dovoz priimyslového zboZi,
zejména textilu z Britanie, ruinujici domaci tkalce. Ve 2. polovinég 19. stoleti se tak
kupni sila mnoha Indl sniZzovala a hladomory postihovaly ty, ktefi si nedokazali najit
praci. Indicky téZebni i zpracovatelsky prumysl se zacal vyraznéji rozvijet, onu
prebyte¢nou silu z venkova absorbovat a k vy§Simu materialnimu_standardu Indu
pfispivat az po roce 1900 - desitky let po nastoleni pomérné liberalniho systému
Brity. Hustota ,zbidadenych® obyvatel, ,trpicich pod zapadni civilizaci“ se téz diky
britskému miru totiz zvySila a oby&ejni rolnici se stfedovékymi zemédeélskymi nastroji
si tudiz mohli dovolit stale méné potravin a ovoce. A to na Uuzemi dnesSni Indické
republiky Zilo kolem roku 1900 teprve asi 200 milionu lidi — tedy ani ne pétina
dnesniho poctu.

B. M. Bhatia — Famines in India, The Cambridge Economic History of India,
populaéni atlasy statistiky aj.




Hustota ,zbidadenych® obyvatel, ,trpicich pod zapadni civilizaci*

M. K. Gandhi — Hind Swaraj and other writings, chapter VIII (str. 42):

It is my deliberate opinion that India is being ground down not under the English heel
but under that of modern civilisation. It is groaning under the monster’'s terrible
weight.

Gandhi i planovani rodiny jinak nez askesi zavrhoval; domaci indické tradice
kultivované erotiky a relevanci narUstu lidské populace (natoZz problém ochrany
divokych ekosystému) spis prehlizel.

Clanek Birth Control; in: Young India 12.3. 1925 dost drsné kazani: |ékafi maji
doporucovat brahmacarju, zadné umélé metody

And medical men will earn the gratitude of mankind, if instead of devising artificial
means of birth-control they will find out the means of self-control. The union is meant
not for pleasure but for bringing forth progeny. And union is a crime when the desire
for progeny is absent.

Téz dalsi Clanek s pfiznaénym nazvem Towards Moral Banktrupcy; in: Young India
19.8. 1926

prehlizel — nepsal o nich. O téchto tématech, jimz se indologové nevyhnou
(Kamasutra i nebezpecdi populaéni rlistu), se da u Gandhiho sotvaco najit.
Gudzaratec Gandhi v8ak Cetl dokonce i mladého Bertranda Russella a Havelocka
Ellise a je pozoruhodné, Ze na rozdil od mnoha tehdejSich Britu si jejich odvazného a
nekonvencéniho postoje vazi, i kdyz s nimi nesouhlasi: Mahatma Gandhi, the last
phase, by Pyarelal I, 588-589, Navajivan Publishing House, Ahmedabad 1956; in: All
Men Are Brothers, Life and Thought of Mahatma Gandhi as Told in His Own Words,
str. 114-115:

For 20 years | was in the closest touch with the West in South Africa. | have known
the writings on sex by eminent writers like Havelock Ellis, Bertrand Russell, and their
theories. They are all thinkers of eminence, integrity and experience. They have
suffered for their convictions and for giving expression to the same. While totally
repudiating institutions like marriage, etc., and the current code of morals—and there
| disagree with them—they are firm believers in the possibility and desirability of
purity in life independently of those institutions and usages. | have come across men
and women in the West who lead a pure life although they do not accept or observe
the current usages and social conventions.

Jeho tezi, Ze nasili je vyzivovano jen a jen Izi, padné zpochybnuji priklady
spole¢nosti se silnymi ro€niky bezprizornych mladych muzi, které zpravidla generuji
nasili a valky.

Young India, 20.5. 1926: The way of peace is the way of truth. Truthfulness is even
more important than peacefulness. Indeed, lying is the mother of violence. A truthful
man cannot long remain violent. He will perceive in the course of his search that he
has no need to be violent, and he will further discover that so long as there is the
slightest trace of violence in him, he will fail to find the truth he is searching. ...

Jeho milované dravidské narody Indie se dnes namnoze radéji u€i anglicky nez
hindsky, jak si pfal, ale novy celostatni jazyk Gandhi neprosazoval tak razantné jako
vladci dnes valkou pustosené Sri Lanky.

Slogan, ktery demonstranti (zejména jihu, namnoze Tamilové, Telugoveé, Kannadci a
Malajalamci, ktefi patfi k naprosto jiné (dravidské) jazykové rodiné) radi vykfikovali a
vykfikuji: ,Hindi never, English ever!*




Hindi in the South — Young India 18.6. 1931: It is surely more necessary for them
[Tamils] to learn Hindi than for the Hindi-speaking population to learn the Southern
languages.

Harijan, 3.8. 1947: ... But | have realized that the language of the common man, the
lingua franca of India, can only be an amalgamation of simple Hindi and simple Urdu
written in the Devanagari and Urdu script, i.e. Hindustani. ...

Gandhi pfitom Indim dobrou stfechu nad hlavou, hygienu, dostatek potravy a odévu
pral. Snazil se ale vSe sdilet s chudymi.

fakta notoricky znama, téz Harijan, 2.11. 1934: You are right. | hate privilege and
monopoly. Whatever cannot be shared with the masses is taboo to me. That is all.

Na otazku, pro¢ ve vlaku jezdi zasadné treti tfidou, mél pohotovou odpovéd:
,Protoze &tvrta tfida neni”.
Eknath Easwaran — Gandhi Clovék, pfibéh jeho transformace, str. 44

Pozor, stroje!

Britsky konzervativni politolog Michael Oakeshott schvaloval institucialni reformy v
politice jen kdyz si je vynuti sama situace, specificky defekt. Kvitoval jen _malé,
omezené inovace, provadéné pomalym tempem, aby byla §ance, Ze uskuteénovana
zmeéna bude omezena na zamySleny rozsah a nebude s sebou nést, jak to zpravidla
byva, nezadouci a nezvladatelné disledky.

Michael Oakeshott (1901-1990) — On being conservative (1956) (str. 407-437) —
zejména ¢ast ,,One” (str. 407-412)

Gandhi kladl zrovna takové poZadavky na vyrobni a technologické inovace, zatimco
zivotni dulezitost prahlednosti, stability a u€innosti institucialnich fakt v politice ob&as
nedocenoval.

Jeho navody nepostaduji k utvofeni zadného typu dobfe fungujici spole€nosti vétSiho
rozsahu.

Nékteré véty, tfebas projevy z 8. srpna — Harijan, 22.3. 1942; in: Gandhiji's
Correspondence with the Government 1942-44, str. 114-115 jako napf: | therefore
want freedom immediately, this very night, before dawn, if it can be had. ... | have
always recognized a fundamental difference between Fascism and the democracies,
despite their many limitations, and even between Fascism and British imperialism
which | am fighting. ... Englishmen did not die to the last man in Malaya or on the soil
of Burma. They effected instead, what has been described as a ‘masterly
evacuation’. But | cannot afford to do that. Where shall | go, where shall | take the
forty crores of India? ... If lustre has to be restored to their eyes, freedom has to come
not tomorrow but today. Congress must therefore pledge itself to do or die. jesté
vypadaji v SirSim kontextu jako jakasi (i kdyZz ponékud riskantni) politicka
zodpoveédnost, i kdyz Indové témeéFf neméli zbrané. Problém je, Ze Gandhi na vice
mistech ve spisech chce odchod Britl ze dne na den, zatimco nékteré Zivotné
dilezité otazky pro prebirani moci a fungovani spolecnosti Gandhi nepromysilel,
neprobiral a tim daval také jisty priklad svym u€ednikim a kolegim - Harijan, 19.7.
1942:

,You desire to have India’s freedom in order to help the Allies,“ was Mr. Edgar
Snow’s question, and the last question. ,Will Free India carry out total mobilization
and adopt the methods of total war?*



» That question is legitimate,” said Gandhiji, ,but it is beyond me. | can only say
Free India will make common cause with the Allies. | cannot say that Free India will
take part in militarism or choose to go the non-violent way. ...

Harijan, 14. 6. 1942:

But what does a free India mean, if, as Mr. Jinnah said, Muslims will not
accept Hindu rule?

A. | have not asked the British to hand over India to the Congress or to the
Hindus. Let them entrust India to God or in modern parlance to anarchy. Then all the
parties will fight one another like dogs, or will, when real responsibility faces them,
come to reasonable agreement. | shall expect non-violence to arise out of that chaos.

institucialnich fakt — téz koncept amerického filosofa jménem John Rogers Searle
(1932- ), (snad uci stale v Berkeley) mj. v knize John R. Searle - The Construction
of Social Reality

Mnoho Indu dnes vzhlizi radéji k modernimu a blahobytnému Singapuru, jehoZz tvurci
v Cele s Lee Kuan Yew netryznili sami sebe za poklesky bliZznich, ale na budovani
pevného pravniho ramce a uc€inného systému trestu si pfimo vyhrali. Umoznili pak
bezesporu Iépe nez Gandhiho ctitelé snadnéjSi podnikani, tvrdy postih
zkorumpovanych _politikl, nasilnikd, sprejerd, a udrZeli zkratka ambicidézni
nabozZenské vidce.

Mnoho Indu Zije nebo pracuje v Singapuru, kde je tamilstina dokonce jednim
z oficialnich jazykd, a obdivuje jeho zfizeni: mj. existuje téz zajimavé blogy Inda
jménem Atanu Dey na internetu: Lee Kuan Yew on India: | am an unabashed admirer
of Lee Kuan Yew and ... Rajiv Gandhi accomplished little. ...

Lee Kuan Yew - From Third World to First, The Singapore Story: 1965-2000,
zejména Part Il, kapitola 25 — South Asia’s Legends and Leaders (str. 403-422)

jehoz tvlrci v ele s Lee Kuan Yew netryznili sami sebe za poklesky bliznich M. K.
Gandhi — An Autobiography, Part 1V, chapter XXXV-XXXVI (str. 257-259) vypravi jak
se Gandhi kvuli ,moral fall of two inmates of the Ashram“ zarmoutil a nafidil sam
sobé sedmidenni pust a jen 1 jidlo denné na 4 a pul mésice.

Zakonitosti ekonomie by se podle néj mély v riznych zemich aplikovat s prihlédnutim
kK mistnim podminkach.

Vychodiskem pozdéjSiho Gandhiho ekonomického mysleni neni ekonomicky rist Ci
.prosperita®, ale predevsim lidé, jimz by mély stroje slouzit, jako to Cini tfeba Cista
tekouci voda, kolovratek a Sici stroj.

((Nedavno bylo totiz Cesky vydano Gandhi rané a nezralé dilo Hind Swaraj - Indicka
samosprava s narychlo nacrtnutymi vypady proti zapadni civilizaci a technologii
jakozto dilu satana a idylizace staré civilizace Indie, ktera se nema od jinych co ucit.
Neni zrovna Sikovnou cestou k seznameni ¢eského Ctenare s Gandhiho myslenkami.
Mlady Gandhi se tam jeSté nechava dost unaset vlastni rétorikou a ponékud
nevybiravé napada vykon profese soudcu, uciteld a Iékafl, aby si o asi o 15 let
pozdéji musel nechat evropskou medicinou vyoperovat slepé stfevo. Tento odsudek
vSak neni koherentni s jeho mnoha dalSimi pozdéjSimi spisy. Napfiklad v M. K.
Gandhi — An Autobiography, Part 1V, chapter XXII (str. 230-232) jiz doznava pfes
vlastni 1éCitelské uspéchy (vylécil po domacku pomoci hlinénych obkladl Uspésné i
zlomeninu ruky svého syna Ramdase): ,But nowadays | have not the confidence |




had in South Africa and experience has even shown that these experiments involve
obvious risks.*

Sam Gandhi po vlastnich zkouSenostech, kdy potfeboval I€kafe, posléze uznava, Ze
pfiroda, potrava a vodoléCba sama nevyléCi veSkeré nemoci, jak tomu jeSté na
zdravé venkovské Tolstojovské farmé (kde zrovna nebyl nikdo nemocny) Véfil.
Doznava to téz v:

M. K. Gandhi — Satyagraha in South Africa, chapter XXXV, str. 248 ))

V nebezpené moderni dobé je tfeba vyrobu a distribuci co nejvice decentralizovat,
trebas i na ukor ,produktivity prace®, aby ji nikdo nedokazal zcela ovladnout a
zneuzit, a aby se vSichni lidé mohli téSit rovné dustojnosti.

M. K. Gandhi — Constructive Programme: Its Meaning and Place; in: Hind Swaraj and
other writings, str. 173-174

Gandhi nemluvi o komunistické rovnosti, ale jen rovné dustojnosti, viz téz The Mind
of Mahatma Gandhi, 116, compiled by R.K. Prabhu and U.R. Rao, Oxford University
Press 1945; in: All Men Are Brothers, str. 135: By the non-violent method, we seek
not to destroy the capitalist, we seek to destroy capitalism. We invite the capitalist to
regard himself as a trustee for those on whom he depends for the making, the
retention, and the increase of his capital. Nor need the worker wait for his conversion.
If capital is power, so is work. Either power can be used destructively or creatively.
Either is dependent on the other. Immediately the worker realizes his strength, he is
in a position to become a co-sharer with the capitalist instead of remaining his slave.
If he aims at becoming the sole owner, he will most likely be killing the hen that lays
golden eggs.

Ekonomicky fad a samotna spotfeba nesméji vynucovat potrebu pfiliS silného statu,
ktery by pak omezoval svobodu jednotlivce. The Modern Review, Calcutta, October
1935: | look upon an increase in the power of the State with the greatest fear
because, although while apparently doing good by minimizing exploitation, it does the
greatest harm to mankind, by destroying individuality, which lies at the root of all
progress.

TéZz pozoruhodna a jasnozfiva prognoéza nasledného vyvoje v ,osvobozenych®
rozvojovych zemich: Selections from Gandhi, 193-194 by Nirmala Kumar Bose,
Published by Navajivan Publishing House, Ahmedabad 1948; in: All Men Are
Brothers, str. 142:

Our tyranny, if we impose our will on others, will be infinitely worse than that of the
handful of Englishmen who form the bureaucracy. Theirs is a terrorism imposed by a
minority struggling to exist in the midst of opposition. Ours will be a terrorism imposed
by a majority and therefore worse and really more godless than the first. We must
therefore eliminate compulsion in any shape from our struggle. If we are only a
handful holding freely the doctrine of non-cooperation, we may have to die in the
attempt to convert others to our view, but we shall have truly defended and
represented our cause. If however we enlist under our banner men by force, we shall
be denying our cause and God, and if we seem to succeed for the moment, we shall
have succeeded in establishing a worse terror.

Se sobéstacnosti Zen se utvofi prostor i pro jejich zZivotni volbu a jinakost.
M. K. Gandhi — Constructive Programme: Its Meaning and Place; in: Hind Swaraj and
other writings, str. 175-176 (CW 75: 146-66)




| kdyz Gandhi vétSinou piSe v obecném muzském rodé (a z dnesniho pohledu jsou
tak nékteré jeho obraty sexistické), nékdy piSe ,on nebo ona“ ap., a to mérou
dokonce vétsi nez vétSina muzskych spisovatell tehdejsi ,zapadni civilizace®.

The Mind of Mahatma Gandhi, 112, compiled by R.K. Prabhu and U.R. Rao, Oxford
University Press 1945; in: All Men Are Brothers, str. 162: Women are special
custodians of all that is pure and religious in life. Conservative by nature, if they are
slow to shed superstitious habits, they are also slow to give up all that is pure and
noble in life.

O strojich: M. K. Gandhi — Hind Swaraj and other writings, str. 164-170 (CW 16, 134-
135; CW 22, 401-402; CW 25, 251-252; CW 47, 89-90; CW 48, 353; CW 58, 400;
CW 61, 416; CW 64, 118; CW 71, 383
téz: Harijan, 2.11. 1934 ... Your mass-production is ... production by the fewest
possible number through the aid of highly complicated machinery ... My machinery
must be of the most elementary type which | can put in the homes of the millions.

»,50 you are opposed to machinery only because and when it concentrates
production and distribution in the hands of the few?*

You are right. | hate privilege and monopoly. Whatever cannot be shared with
the masses is taboo to me. That is all.

Constructive programme: Its Meaning and Place, Navajivan Publishing House,
Ahmedabad, str. 7; in: The Message of Mahatma Gandhi, str. 78-79: But the Khadi
mentality means decentralization of the production and distribution of the necessities
of life. Therefore, the formula so far evolved is, every village to produce and use all
its necessaries and, in addition, produce a certain as its contribution to the
requirements of the cities.

Heavy industries will necessarily be centralized and nationalized. But they occupy the
least part of the vast national activity in the villages.

Kdyz se komik Charlie Chaplin se pfi legendarnim setkani v roce 1931 v Londyné
pokous$el vazné Gandhiho presvédcit, ze uzivanim stroju muze lidstvo ziskat ,Cas ke
vzdélavani a uzivani zivota®“, Gandhi se jen usmival. Jakoby tusil, Ze dnes budou
Ameri€ané muset pracovat, drZet si stale vice véci a dojiZzdét déle nez pred 20 lety,
aby si ve ,vyspélém svété“ vabec nasli nebo udrzeli praci - a aby nepropadli
socialnim Zebfickem do narlstajiciho tabora bezdomovcu.

Charles Chaplin, My Autobiography, str. 344, v originale je sloveso "smiled”, na rozdil
od Ceského prekladu FrantiSka Vrby ("usmal se”), v o néco prabéhovéjSim Case —
spis jako "usmival se kdyz jsem pokracCoval”:

So | cleared my throat: "Naturally | am in sympathy with India’s aspirations and
struggle for freedom,” | said. "Nonetheless, | am somewhat confused by your
abhorrence of machinery.

The Mahatma nodded and smiled as | continued, "After all, if machinery is
used in the altruistic sense, it should help to release man from the bondage of
slavery, and give him shorter hours of labor and time to improve his mind and enjoy
life.”

"I understand,” he said, speaking calmly. But before India can achieve those
aims she must first rid herself of English rule. Machinery in the past has made us
dependent on England, and the only way we can rid ourselves of that dependence is
to boycott all goods made by machinery. ...

(V indickém vydani CW je toto setkani nastinéno jen velmi ramcové.)



Prodluzovani skute€¢né pracovni doby v USA za Bushl — obecné& znamy fakt, ktery uz
rozebiraji sociologické studie

Hrdinovi me¢ stejné vypadne (viz nize)

Vigwviiv s

vzdélani, gramotnost. Re-makers of Mankind, str. 104; in: The Message of Mahatma
Gandhi, str. 112

Q. What is your goal in education when India obtains Self-rule?

A. Character-building. | would try to develop courage, strength, virtue, the ability to
forget oneself in working towards great aims. This is more important than literacy;
academic learning is only a means to this great end.

SvaradZ (vldda nad sebou samym i samosprava) je schopnost viadnout sobé
samotnému, ovladat vlastni mysl, vasné a potreby. Kazdy ji ma na dlani a musi se s
ni_nejprve obeznamit sam. Teprve po vilastnim individualnim osvobozeni muze
presvédcovat druhé k témuz.

téemér doslovna citace: M. K. Gandhi — Hind Swaraj and other writings, XIV (str. 73
cit. vyd.)

Je ale dobré nepfehlédnout, Ze Gandhi byl €lovékem muzikalnim: na vice mistech
prozrazuje, jak mél rad bengalskou hudbu. Viz téz Selections from Gandhi, 274, by
Nirmala Kumar Bose, Published by Navajivan Publishing House, Ahmedabad 1948;
in: All Men Are Brothers, str. 156: Music means rhythm, order. Its effect is electrical. It
immediately soothes. Unfortunately like our shastras, music has been the prerogative
of the few. It has never become nationalized in the modern sense. If | had any
influence with volunteer boy scouts and Seva Samiti organizations, | would make
compulsory a proper singing in company of national songs. And to that end | should
have great musicians attending every congress or conference and teaching mass
music.

The Mind of Mahatma Gandhi, 39, compiled by R.K. Prabhu and U.R. Rao, Oxford
University Press 1945; in: All Men Are Brothers, str. 179: | love music and all the
other arts, but | do not attach such value to them as is generally done. | cannot, for
example, recognize the value of those activities which require technical knowledge
for their understanding ... When | gaze at the star-sown heaven, and the infinite
beauty it affords my eyes, that means to me more than all that human art can give
me. That does not mean that | ignore the value of those works generally called
artistic; but personally, in comparison with the infinite beauty of Nature, | feel their
unreality too intensely ... Life is greater than all art. | would go even further and
declare that the man whose life comes nearest to perfection is the greatest artist; for
what is art without the sure foundation and framework of a noble life?

Teprve az budou Indové jednat dustojné, ovladat sebe sama a zredukuji télesné
potfeby na minimum, mohou mit svaradz i v pry pfeneseném a odvozeném smyslu —
indickou samospravu a nezavislost, aniz by jim vadili usazeni Angli€ané. Provedou-li
naopak ozbrojené ,osvobozenecké® povstani a prevezmou-li _od nich jejich
potlacovatelsky aparat, nebudou svobodni ani bez Angli¢anu.

M. K. Gandhi — Hind Swaraj and other writings, IV (str. 26-29); XIV (str. 72-74); XX
(str. 113-116 cit. vyd. — ale téz Cesky preklad)

dal: Selections from Gandhi, by Nirmal Kumar Bose, 39; Navajivan Publishing House,
Ahmedabad, in 1948; in: All Men Are Brothers, str. 108




Civilization, in the real sense of the term, consists not in the multiplication but in the
deliberate and voluntary restriction of wants. This alone promotes real happiness and
contentment, and increases the capacity for service.

Nejvice pry zalezi v politice na pouzitych prostifedcich — ne/nasilné prostredky privodi
v_politice odpovidajici dusledky obdobné jako semeno zplodi odpovidajici strom.
Hind Swaraj, XVI (str. 81)

Vyzyva Cleny Indického narodniho kongresu, at' pfikladem péstuji osobni pratelstvi
s lidmi_jinych vyznani. M. K. Gandhi — Constructive Programme: Its Meaning and
Place; in: Hind Swaraj and other writings, str. 171-172 (CW 75: 146-66)

Mohl-/i volit mezi nasilim a nenasilim, volil vZdy nenasili. ...
Musel-li v8ak Gandhi volit mezi nasilim a zbabélosti, doporuéoval v zajmu obrany
nasili.
Young India, 15.11. 1928: It is my firm conviction that nothing endearing can be built
upon violence.
Harijan, 1.6. 1947: To answer brutality with brutality is to admit one’s moral and
intellectual banktrupcy and it can only start a vicious circle.
Harijan, 27.10. 1946: Though violence is not lawful, when it is offered in self-defence,
or for the defence, or for the defence of the defenceless, it is an act of bravery far
better than cowardly submission. The latter benefits neither man nor woman.
Young India, 11.8. 1920: | do believe that where there is only a choice between
cowardice and violence, | would advise violence ... | would rather have India resort to
arms in order to defend her honour than that she should in a cowardly manner
become or remain a helpless witness to her own dishonour.

But | believe that non-violence is infinitely superior to violence.
Towards New Horizons, Pyarelal, Navajivan Publishing House, Ahmedabad, str. 91-
93; in: The Message of Mahatma Gandhi, str. 86-87: A father wields power over his
children; he may even punish, but not by inflicting violence. The most effective
exercice of power is that that irks least. Power rightly exercised must sit light as a
flower; no one should feel the weight of it.

PFfi_nevelkych materialnich potfebach v 4Sramech Gandhi a jeho blizci zpravidla
dobre, radostné a bez nasili vychazeli nejen mezi sebou, ale i s mistnimi kobrami a
Skorpiony.

Problém, jak se chovat ke kobram a Skorpiénim se Gandhi pokousel feSit mj. i v
knize M. K. Gandhi — Satyagraha in South Africa, zejména kapitola Tolstoy Farm llI
(str. 243-258), pozdéji jiz problém zvladal 1épe:

Eknath Easwaran — Gandhi Clovék, pfibéh jeho transformace, str. 87: Jednoho
veCera se v asramu v Sévagramu shromaZzdily stovky lidi k vecernim modlitbam.
Slunce se chylilo k zapadu a to je doba, kdy po umorném vedru indického dne
vylézaji ze svych skrysi hadi. Nékdo zahledl, jak se k shromazdéni plazi kobra. Jeji
ustknuti je rychlé a smrtelné a neni divu, Ze na indickém venkove, kde je lékarska
pomoc obvykle vzdalena, z ni maji vSichni panicky strach. Lidi posedla hriza a
hrozilo nebezpeci, Ze pokud se panika rozS$ifi, muzZe byt nékdo uSlapan. Gandhi vsak
zachoval klid a nehybal se. Sedél na vyvysené ploSince a na sobé mél pouze svou
bederni rousku dhoéti; paze, nohy i hrud mél nahé. Dav se zatajenym dechem
sledoval, jak se kobra blizi pfimo ke Gandhimu a plazi se mu po stehnech.
Rozprostielo se hrobové ticho, nikdo se neodvaZzil ani hnout. Gandhi si pro sebe




opakoval mantru Rama, Rama, Rama. | kobra Zztratila posledni Spetku strachu.
Musela vycitit, Ze se nachazi v pfitomnosti nékoho, kdo by ji nikdy neublizil. Pomalu
a tise se odplazila, aniz by nékoho napadla.

Gandhimu imponovali daleko vic nez slaboS$i a zbabélci state€ni bojovnici, ktefi byli
vposledku vice ku prospéchu i nenasilnému odporu.

obecny fakt, jeho pfikladem mohou byt Pastunoveé v Jizni Africe, z nichz néktefi, jako
Mir Alam a jeho druzi Gandhimu zprvu nerozuméli, tvrdé jej napadali a pak témér
ubodali za domnélou slabost, ale pak, kdyz Slo do tuhého, patfili k jeho nejlepSim
Z2akim nenasili - M. K. Gandhi — Satyagraha in South Africa, kap. XXII (str. 158-173)
a nasleduijici kapitoly

Ve chvili, kdy se Clovék stane ztélesnénim vrcholné odvahy, me€ mu pry totiz stejné
vypadne z ruky.

Hind Swaraj and other writings, XVII, str. 99: And you will find that whatever extra
effort a swordsman needs is due to lack of fearlessness. If he is an embodiment of
the latter, the sword will drop from his hand that very moment. He does not need its
support. One who is free from hatred requires no sword.

Kdyz vroce zavital do pohrani€i dneSniho Pakistanu (dnes kontrolovaného
Talibanem), aby pomohl pfiteli Abduldzaffaru Chanovi utvaret ,prvni _nenasilnou
armadu na svété“, potkaval vSude zastupy muslimskych Pastunu ovéSenych nozi a
puSkami. Vyptaval se jich: ,Mate strach? Pro€ byste jinak nosili pfi sobé zbran?“ -
,Naucil jsem se nikoho nebat. Proto chodim neozbrojen. To je ahinsa.”, vysvétioval.
Statni_muzi nadSené souhlasili a odkladali své zbrané. Eknath Easwaran — Gandhi
Cloveék, prfibéh jeho transformace, str. 74; o oné pozoruhodné osobnosti statného a
vzristem mimoradné vysokého muslimského pastunského reformatora (1890-1988),
ktery hlasal nenasili, vzdélani Zzen a sekularismus, az se nakonec znelibil novym
vladclim "osvobozeného” Pakistanu, ktefi ho véznili daleko tvrdéji nez Britové, stal se
vézném roku Amnesty International (1962) a zemfel v domacim vézeni v PéSavaru
40 let po vyhlaSeni nezavislosti své vlasti, bohuzel nenajdeme informace na siti v
cestiné, ale ponejvice anglicky pod jménem Abdul Gaffar Khan




